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EDITORI S NOTE

I t iswi thnol i t t le i le l ight that le<] i t th iscol lect ionofessaysfrom
aspir ing young schoi . i "  i "  the f ie l r l  of  r l iv in i ty '  This project t  i 'e"

the Church oiv in i t f -uonogt.pi '  Ser ies,  has been -developed 
speci f ical ly

for the purpose of  inhancing and encouraqinq theological  creat iv i ty par-

t icular ly among students wt 'o are 
" i i f f  

t t t ty -  mulh - in 
the midst  of

.developing,,  rheir ; ; i ] i ;  in i t teot-oqical  expreJsion. -This 
Ser ies '  which

is to be an annual event '  hopes to provit le a fo.rum rt i thin ralhich

i i "" i ig i*" ,  wtr i le 
" t i r r  

in '  their  student years,  
-miqht 

have an oppor-

tuni tytocompeteror-recogni t ionani | throughear lyappear inginpr int
q. i . - ' t t . - . t1.nt ion of  the s6holar ly conmunity and the Church at  large'

The dist inguished Panel  of  Readers . for  th is inaugural  issue of  .chgrch
Divini ty were selected not as special ists in the areas in which they

ff ia u"t  rat t te i  because 6r their  reputat ion as scholars and

l ; ; ; ;a;= in the r ie ia or div in i tv '  rhe Readers r tere not asked to eva-

luate the papers as experts but as er lucators of  theologians who aspire

to ninister,  to t . r"r . r - r ' to wr i te.  For their  k ind wi l l ingness to par-

; ; " iJ ; i ; - i " ' t r - t i "  project ,  r  am most appreciat ive'

This compet i t ion is open to any student enrol led in a fu l - ly  accredi ted

qraduate theology/rel iq ion program. of  a serninary or universi ty '  The

compet i t ionannouncementwentouttoal l inst i tut ionsonApri l l . l9Sl .
The response was *o"t- 

"n"o.ttaging 
anrl though al l .  pa.pers obviously coul<1

not be pubLishe<1 ,  ; ; r ; - ; ; ; ; ' *u. iy t i " .  paperg which were submit ted but

<1o not appear in these pages. In the lpr ing - term 
of !982'  another

announcernent of  the 1ga2 Nai ional  student dssay conpet i t ion in Div in i ty

wi l l  be sent out.  A11 facul ty persons in relevant inst i tut ions are

invi ted to encourage their  sCudints t -o part ic ip,ate.  in next year 's

compet i t ion.  rnqui i ies about the compet i t - ion shoul- i l  b le sent to church

Divini ty l  P.o.  Box 561. Notre name, ' i r l  46556'  in care of  the EdTEcr '

TEe-Tev; John H. Morgan'  Ph.D.

JHM+

Holy Cross DaY, 1981 A.D.



ESSAY NUMBER lWO

"SCHLEIERMACHERI S PHENOMENOLOGY OF CONSCIOUSNESS
AND ITS RELATION TO HIS GENERAL ONTOI,OGYil

Robert  S.  Corr inqton

rn th is essay $re wir l  be concerner l  wi th the cornprex relat ionships bet-ween Schleierrnacher 's phelomenology of  consciousness anr l  h is i lnpf ic i tqeneral  ontology. In order to f tesh_out these relat ionship= pr ip. i iV
i t  wi l l  be necessary to t reat  both seoarately.

rn deal ing i ' r i th his.  phenornenology of  consciousness we wi1. l .  concentrate
upon the f i rst  r l iv is ion of  The chr ist ian Fai th where i t  is  spel lea_oui
wi th relat ive completeness. -ThTs aEaly-siE--wirr  

- i r r .u 
,_r"  through the

three stages in the evolut ion of  set f -consciousness throuqh t ime. These
stages are:  anirnal  sel f -consciousness, sensible sel f -consciau"n""" ,  aar. l
h iqher sef f -consciousness. The f inar analysis in th is r i iv is ion wi l l  con-
cern i tsel f  \ , r i th the relat ionships between sensible sel f -consciousness
and hiqher sel f -consciousness.

rn deal inq wi th his qeneral  ontoloqv we wi l l  concern ourselves wi th the
9Pug.!9".  es.pecial lv the second speech, and the lat ter  hat f  of  The
chr ist ian Fai th.  This analysis wi l l  involve three stag.es.  rn the f i iEipaFE we wiTL 

- t tempt 

to qain some un. lerstan. l inq of  ihe nature of  the
Inf in i te which is also terme. l ,  the v lhole,  the A1i ,  the Eternaf,  an<1 Gor1.
This wi l r  involve a br ief  r r iscussion of  pantheism. theism, anr lpanentheism. Schleiermacher 's posi t ion wi l l  be r l is t inguishe, l  f rom thal
of  both spinoza and Kant.  Reference wi l l  a lso be rna,te to an impl ic i t
neo-Platonism. rn rhe second part  of  th is rr iv is ion we wi l l  b; i . i i t
. l iscuss schleiernacherrs not ion of  the wor ld.  This r , r i l l  involve un u. ,u l
lys is of  mult ipr ic i tv anr l  reciproci ty.  rn the th i r . r  part  of  th is div i -
s ion .we wi l , l  .at tempt the r l i f f icul t  task of  exhibi t inq the internal
relat ionships between the fnf in i te anr l  the wor1d. This wi I I  involve an
analysis of  the rore of  the rner l iat . r (s)  in both the ear ly and rate
Schleierrnacher.

rn the th i r r l  d iv is i r :n of  th is essay we wi l l  at t -ernpt to show the inter-
relat ionships betvreen 

. the _ohenom.noio, ly of  consciousness and the general
ontology. This wi l l  involve a part ia l  retracinq of  the previous-anary-
sis.  The co-et lerqence o€ r ' r in. l  anr l  \ , \ /6r .1.1 wi l l  involrze an analvsis of
the ontology and theoloqy proper to each stage of  consciousne"".  

- in i"

wi l l  involve an analvsis of  both Polytheisn anr l  i r {onothei=* ru r i iscusser l
in The Christ ian Fai th.

DIVISION ONEi PHENOMENOLOGY OF CONSCIOUSNESS

.4appinq out a toporoqy of  schreierrnacherrs phenomenoroqy of
consciousness is a very r i i f f icul t  procedure.  The reason for th is is
sirnple.  I i lhereas Heqer rays rrare the var ious shapes of  serf  -consciousness in a str ict  ser ia l  fashion Schleierrnacher r leposi ts his



ins iqhts in several  r l isconnected places. Thus we are forced to piece a

; ; ; ; i ; ; ;  iogether f rom isolarer l  s larements.  However,  once this is done

i t '  u.J6*."  obvious that schleiermacherrs phenomenology is both con-

sistent and forceful .  wi th th is assurance we can proceed'

schleiermacher dist inguishes three stages in the evolut ion of  minr l

through t ine.  These stages represent both real ized stages in human

; i ; t ; ; t .na sel f -seizabl i  possibi l i t ies in the present '  rn their

; ; ; ; i ; i .S l ies the personal  b i r th of  consciousness qua sel f -

consciouJness. His descr ipt ion of  these staqes is as fo l lows'

nHence there seems to be no object ion to our ' l is t inguishing three grades

of sel f -consciousness: the confused animal grade'  in which the ant i the-

sis ( i .e. ,  betvreen subject  and object)  cannot ar ise,  as the lohrest t  the

sensible sel f -conscio.r ln""=,  whic"h rests ent i re ly upon the ant i thesis,

as the mir l r l le;  and the feel inq of  absolute dependence, in which th9

ant i thesis again <i isappears ancl- the subject  uni tes and ident i f ies i tsel f

" i i f t  """rythipq 
which-,-  in the middle gfade, was set over against  i t '  as

the highest.  "  r

The f i rst  stage l ies pr ior  to the subject /object  r l i rernpt ion.  As such i t

can have no intent io.r i t i ty  ( i .e. ,  nei ther noesis nor noena).  Nor can i t

i i .a i tsel f  wi th in a l table space/t ime. No personal  predicates

i"uUju"t  t ra i ts)  can be assignet i  to i t  e i ther by others or by an

inteinal  ref lexive turn.  ontoloqical ly i t  is  accurate to assert  that

aninal  sel f -consciousness is wor l r ] .  Borrowing a term from Jungian p!e-

nomenology we see here 
-Ehe state r lesiqnated as a "part ic ipat ion

*y"t iqu";-  in which subject  and object  are ident i f ied in a pre-ref lect ive

wiy.  No art iculate ihent i ty can exist  for  th is stage of  development.

Thirs the anirnal  sel f -consciousness can be seen as l i t t le rnore than the
I locat ionr of  sensat ion.

However,  th is stage sublates i tsel f  into the higher shape (Heqel)  of

sensible sel f -consciousness. wi th th is stage subject iv i ty as such is

achieved. The noet ic center of  th is subject iv i ty is brought- to-pass

with the emergence of  the subject /obiect  d i rempt ion. At th is point  fu1l

intent ional i ty arches-out f rom the noet i  center to isolate and break-

upon the wor i , l  and i ts structure.  For Schleiermacher the pure struc-

t-ures of  space and t ime are object ively real  ( in contradist inct ion to

Kant and Fichte).  As such they are dis-covered rather than synthesized

by f in i te subject iv i tY.

This wor ld structure is grasper l  as a uni ty,  namely,  as a cosmos'  This

uni ty in- forns al l  beings and events found within the wor ld.  Yet th is

u" i tv i r  essent ia l ly  b i - -polar.  Act ive wi th in th is uni ty are the twin

forcis of  act iv i ty and passiv i ty.  The bi-polar uni ty funct ions as a

I iv ing reciproci ty.  This reciproci ty of  act iv i ty and passiv i ty is the
rhowr of  uni ty.  This uni ty of  the wor ld structure is an art iculate

whole.  Concerning this Ueberweg states,

"As being a real  uni ty,  the \"ror ld of  manifold existence const i tutes an

art iculate whole.  The total i ty of  a l l  exist ing th ings is the i tor ldt  the

u" i ty of  the universe is the D; i ty.  whatever af f i rmaLions are nade with

refeience to the Deity must be ei ther neqat ive or f igurat ive and anthro-

pomorptr ic.  A reciproci ty of  inf luences exerted and received uni tes al l -

Lne parts of  the universe. Every part ,  therefore,  is  both act ive and

pass ive.  "  2



under ly ing the bi-polar forces of  act iv i ty and passiv i ty is the rnf in i te

(Dei ty j  wi ich works through these forces to achieve uni ty in t ine.  The

rnf in i te i tseIE has io-TEEit i f iabIe structure (God as hidden).  As such

i t  is  radical ly al ien to the f in i te,  and knowable'  worfd structure.  Yet

since i t  in- f6rrns the wor ld structure i t  belongs with the wor ld in a

unique way. For schleiermacher the t radi t ional  onto-theoloqical

opttons for understandinq the Inf in i te can have no descr iPt ive force.

He rejects the t radi t ional  d ist inct ion between God as essence an( l  God as

acci , lent .  Instead he speaks of  God as hidden and God as revealed.

That raspect 'of  God which is revealed can, however,  be discussed.

For Schleiernacher the Inf in i te is not to be equated vt i th the sum total

of  what is.  To do so would deny Godts power over and in the wor ld.

Hence str ict  pantheisrn is reiecter l .  Nor is - t f re InETnite to be

understood aS stanr l ing outsir le of  creat ion.  To do so would deny the

uni fy ing power of  the Inf in i te wi th in the wor ld structure.  Hence theisn

is r ig iu. tea.  As we sha11 see Schleiermacher develops a th i rd opt ion

which we shal l . lesiqnate by the term "panentheism".  But of  th is later.

What we must now exhibi t  is  the noet ic s ide of  th is second stage of

sel f -consciousness.

The f i rst  c l i rempt ion to be found within the noet ic structure is that

beLween an abir l ing- in-seI f  and a passing-beyoncl-se1f.  These recipro-

cal ly act ive modes of  subject iv i ty are const i tuted respect ively by

feel inq and knowing on the one hand and doing on the other.  However '

f f i  cann6E---E6!rain a s imple abi , l ing-Tn-sel f .  I t  must become

actual izer l  by passing-beyond-se1f.  That is to say that knowing nust be

an intent ional  act  wi th a given noematic content.  Doing, as always

passing-beyon<l-se1f,  anr l  knowing as actual . l .?eg in passing-beyond-sel f

are aqt ive and creat ive mo<1es of  suf f icETvi ty.  Eeel ing,  in contra-

dist inct ion,  is  and rernains an abiding- in-sel f .  As such i t  is  recep-

t ive.  An<l  as the const i tut ive structure of  abiding- in-se1f i t  grounds

sub' iect iv i tv.  Hence'  for  Schleierrnacher,  feel ing is pr ior  to Fn6Fing

and doing, yet  nei ther knowing or doing is in any sense dispensihr le.

These thiee modes (moments) of  subject iv i ty achieve their  uni ty through

their  reciproci ty.  As reciprocal ly co- impl icated they develop out of

each othei  thereby enr iching the scope of  subject iv i ty.  Feel ing'

hor i rever,  is  that  rnbde of  subject iv i ty which qives to us the immediacy

of sel f -conscious.ness.

Immerl iate sel f -consciousness is qui te dist- inct  f rom any mediated i rnage

of the sel f .  As pr ior  to the mediated stage i . rnmediate sel f -

consciousness is that  which makes subject iv i ty possible.  Here we are

of course reminded of  Kant 's t ranscendental  uni ty of  appercept ion as

that which enables the sel f  to be as a concrete synthesis.  Yet

schleiermacher does not rest  content wi th speakinq of  feel ings per se.

He isolates one speci f ic  feel ing anr l  e levates i t  above the others.  This

is,  of  couES€r the feet ing of  PietY.

piety is the dist inct ly rel iq ious feel ing which stands, by def in i t ion'

in r l lat ion to the Inf in i te.  whi le other feel ings at tach themselves to

this or that  region of  the f in i te '  p iety reaches beyond al l  f in i te

r leterninat ions.  By doing so i t  comes to rest  in the l ight  of  the

Inf in i te.  yet  whi le piety,  qua feel ingn is an abiding- in-sel f  (?q

recept ive) i t  is  a lso.o.rneCte, l  vr i th the knowing and doing. In fact '  i f

i t  fa i ler l  to connect $7i th kno\" t ing and doing i t  would be an ernpty piety.



Piety,  in order to be actual ,  .nust  become act ive in a concrete fa i th
community of  act ions and knowledqe.

At th is point  \de are ready to deepen our understanding of  sensible sel f -
consciousness and prepare for  the next sublat ion.

In every sel f -consciousness two elements are exper ienced. This f i rst  is
the sel f -caused element.  rh is is exper ienced as a feel ing of  f reedom.
This feel ing of  f reedom is relater i - -Ed-EEETiTty and is ref lexive-- that
is,  i t  expresses the existence of  the sel f  for  and to i tsel f .  I t  is
spontaneous and creat i r re act iv i ty which di ;a-cts-Ttsel f  outvtard into
histor ical  space. This feel ing of  f reedom is related to the personrs
inner sense of  uni ty.  Concerning this relat ionship Scott  states:

nManr s pr imordial  a$tareness of  h is uni ty and his uni fy ing act ion is
named the feel ing of  f reedom by Schleiermacher '  the feel ing given with
consciousness as one acts on and interrelates wi th rr that  he f inds.  This
feel ing is the basis for  onels speci f ic  consciousness of  h is own capa-
ci ty to in i t iate,  select ,  and create.  The feel ing is qiven in the sense
that i t  does not rely on any- part icular seL of  i r ieas'  but  accompanies
hunan act iv i ty in al l  cases."5

I f  the feel inq of  f reedom \^rere to exist  a lone within the sel f  i t  would
degenerate into mere "agi l i ty"  and free-play of  forms. Schleiermacher
accused sone of  the Romant ics of  th is one-sided emphasis on freedorn.
However,  feel ing is condi t ioned by another elernent wi th in sel f -
consciousness. This element is the non-se1f-caused element.  This
second element is character ized as the--TeeI ing of  dependence. This
recept ive mode of  sel f -consciousness is other directed. Yet i t  is  other
directed not in the sense of  going out toward the other but in the
deeper sense of  receiv inq the other into i ts abiding- in-sel f .  As recep-
t ive i t  is  condfEi6frEE-Eid in- forned by otherness. Throuqh this recep-
t ive abiding the other comes to abide in sel f -consciousness.

Neither the sel f -caused elenent nor the non-se1f caused elenent can
exist  a lone. They reciprocal ly co-determine each other wi th in the
f in i te subject .  Nei ther f reedom nor.- lependence is absolute.  As sc)
l i rn i ted they ensure the f in i tude o€ the sel f  ( remernber inq that wi th
Hegelrs choice of  f reedom over against  dependence we witness the in-
f in i tude of  the sel f ) .  Yet f reedom and dependence do not fuse together.
Only through their  b i -polar reciproci ty do they remain funct ional .

Yet a fundamental  d i f ference now begins to emerge at  th is stage of  the
evolut ion of  sel f -consciousness. The non-se1f-caused element assurnes
pr ior i ty.  The feel ing of  dependencer as recept ive,  is  exper ienced as
the r leepest layer of  sel f -conscious;ness. At th is point  Schleiernacher
r l i f fers rar l ical ly f rom his fe l1ow post-Kant ians such as F ichte and
Hegel.  Both Fichte and Hegel strove to found the selE on the pr inciple
of a f ree and pro. luct ive (se1f-posi t ing) spir i tual  act .  wi th
Schleierrnacher the tables are turned and the ernphasis fa l ls  on a pr ior
sense of  dependence. A11 free acts . ler ive their  possibi l i ty  and meaning
from dependence.

The feel ing of . lependt:nce is noiv seen as a Eeel ing of  absolute depen-
dence. However,  as Neibuhr r iqht ly points out,  th is actual ly rneans
sinple or sheer dependence ( thereby avoir l ing Hegel ian overtones).  Sheer
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r lependence is dependence in the face of  the non-f in i te.  As such the
subject ,  in the mode of  sheer dependence, has no speci f ic  referent or

Scott  expresses this di f ference as fo l lows:

' rHence, Schleiermacher can say descr ipt ively that  the feel ing of  abso-

lute r lepen<1ence is I  in i tsel f  a co-existence of  God in
sel f -consciousnessr,  but  that  insight presupposes that one has

recognizer l  the existence of  the feel ing and corne to terms with i t  in a
speci f icable,  condi t ioned way. As Schleiermacher pointed out to Dr.
Lucke, consciousness of  God is not God himsel f '  but  is  man's
consciousness of  Godrs presence to man. : fh is feel ing which ar ises
because of  th is presence _ is i tsel f  nei ther the presence of  God nor a

rel ig ious state of  mind."4

! , t i th the energence of  th is sheer dependence the next stai le of  sel f -

consciousness unfo1cls.  This G-I1-gher sel f -consciousness which does not

cancel-out sensible sel f -consci6IEi63s but reciprocal ly enr iches and
r leepens i t .  Thus in the hiqhest phase of  the evolut ion of  the sel f  the

seconcl  staqe is preserved. The lowest stage of  aninal  sel f -
consciousness is preserved in a der ivat ive \" tay as a reminder of  the

sel f  I  s pr imal 'whencetr  .

Yet sel f -consciousness must act  on the feel inq of  sheer r lependence i f

i t  is  to be of  value to the-- ]ubject .  v ' lhen this occurs the fnf in i te

enters into sel f -conscior:sness. The Inf in i te then assumes the funct ion

of uni fy ing the f in i te r leterminat ions of  the subject .  Concerning this

exper ience of  the toqetherness of  the sel f  SchLeierrnacher states:

"Eina1ly,  not  only is the feel ing of  absolute depeni lence in i tsel f  a co-

existen-ce of  God in the sel f -consciousness, but the total i ty of  being

from which, accorf i ing to the posi t ion of  the subject l  a l l  determinat ions
of the sel f -consciousness proceed, is cornprehended unaler that  feel ing of

t iependence; and therefore al l  modif icat ions of  the higher i . f f -
consciousness may also be represented by our descr ib ing God as the basis

of  th is togetherness of  being in i ts var ious distr ibut ions." l

Thus we can say with schleiermacher that  whi le we do not become the

Inf  in i te we are uni f  ier i  arounr i  l i tsr  presence. Yet in no--E[de 
-Td

ETnTmEe thereby cancel led-out.  Fini te sel f -consciousness remains con-

di t ioner l  by his loryr  language, comrnuni ty,  and i ts unique indiv idual i ty.
The non-co-. t , j i t ione, l  Inf in i te serves as the st i11-point  through which
pious f in i tur le is uni f ie, l  in i ts recept iv i ty.  A11 f in i te determinat ions
ina act iv i t ies becorne in- fuser l  anfr--- i i lT6imed with the " lovingn and

"creat ive' ,  por, ter  which forrns t -heir  r rwhencetr .  This "whence" is the
ground which nurtures and binds the f in i te sel f .  As such an enabl ing
qrounr l  the "whence" al lows the higher humanity to f lower in history.

The histor: ical  c ipher of  the hiqher hunani ty is the Chr ist  who, as

recleemerr stands into the Inf in i te in a fu1ly t ransparent way (cf .

Ti lL ich).  Chr ist  is  the parar l iqn of  perfect  God-consciousness. As such

he assernbles the co'nmunity around himsel f .  In the Speeches G9d-

consciousness ! , tas poss ib le 
-wi t t rout  

the Chr ist .  In The ChTISEian Fai th

the Christ  becornes a necessary elenent in the GoC-f f ian -?eTaEionEI- iFl

Thus for the lat ter  Schleierrnacher f in i te subject iv i ty nust pass through

the real i ty of  the Chr ist  in order to exper ience the presence of  the

Inf in i te.  Concerninq this turn to Chr istocentr ic i ty Scott  states:
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nschleiermacher wanted to i l lumine the nature of  Godrs presence through
Christ ian sel f -consciousness. This sel f -consciousness or ig inates
histor ical ly in Jesus of  Nazareth and the cornnuni ty of  bel ievers '
because Jesus was perfect ly at tuned to the presence of  God, the sarne God

upon whom man depends absolutely.  The di f ference between Jesus and
other men is that  Jesus \"ras perfect ly obedient to Godrs presence. Hence
his ent i re consciousness became transparent to Godr and the wor lc l  and
society we-re seen without distort ion in the l ight  of  God's necessary
presence. t  o

This movement f rom the non-Christocentr ic doctr ine of  the Speeches to the
later Chr istocentr ic emphasis was faci l i tater i  by SchleierTEEhE?rG stu,1y
of Plato in the per iod around 1805. In the 1805 work '  Chr istmas Eve:
Dialoque on the rncarnat ion,  Schleiermacher osci l lates---6Etweei- f f ie
P-rETonTE not ion of-Fa-r tTEipat ion" ani l  the Chr ist ian not ion of
n Incarnat ion".  I t  is  c lear that  Schleiermacher is torn between his
ear l ier  exper ience of  the presence of  the Inf in i te in everything f in i te
(der ived frorn Spinoza via Goethe),  and his Chr ist ian exper ience of  the
unique Incarnat ion of  the Inf in i te in the Chr ist .  In the former case we
i fEiEEs an ontology of mediat ion expressed in qne concrete epiphany
(showing forth).  For the Spinozist ic Romant ic every f in i te object  or
event serves as an expression of  the Inf in i te ("everythi ; rg is miracle") .
For the Chr ist ian piet ist ,  on the other hand, the Word macie Flesh in the
unique person of  Jesus is the source and goal  of  re l ig ious l i fe.  This
is expressed in the Chr istmas Eve by the character Eduard who, guider l  by
the cospel  of  John statesJ- -

" I Ie is the Son of  Man without qual i f icat ion.  IJnt i l  he enters history '
a l l  e lse is presagei  a l l  human l i fe is related to his l i fe '  and only
through this relat ion does i t  partake of  goodness and div in i ty.n/

Thus the f in i te can only part ic ipate in the Inf in i te through the
Incarnat ion.  This ontology of  inediat ion grai lual ly comes to surpass the
ear l ier  gener ic inclusiveness. Hovtever,  panentheism is never rejectet l t
rather,  i t  is  modif ied by the central i ty of  the Chr ist  event.  The
importance of  Plato for  the young Schleiermacher is in helping hirn to go
beyond the Spinozist ic doctr ine of  the Speeches. wi th Plators statement
of  the nature of  "part ic ipat ion" schleT6rrnach6r der ives the conceptual
tools necessary for  the move to Chr istocentr ic i ty.  Plators dual isms are
retained (against  the ear l ier  form of  an ident i ty phi losophy) whi le
Plators ansvrer is rejected. Schleierrnacher states the nature of  th is
dual isn and i ts overcominq through the statements of  Ernst :

nBy contrast  ( to Chr ist) ,  we ourselves begin wi th the c leavage between
t ine and eterni ty,  appearance and beingi  and we onl-y at ta in to harnony
through redemption, which is nothing other than the overcoming of  these
opposi t ions and which on this accoqnt can only proceed from one for whon
t i rey have not had to be overcome."S

Platonic . lual ism is conquered by the perfect  God-man who stands in an
irnmediate relat ionship to the Inf in i te.  For Schleiernacher,  Chr istrs
paFEft i f i t ion in the realm beyond appearance and t ine is the Chr ist ian
counterpart  to the Platonic theme of the ascent to i l tard the Good. And
where Socrates speaks of  the possibi l i ty  of  th is ascent Schleiermacherrs
Christ  at tests to i ts actual  at ta inment.
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However,  for  persons other than the Chr istr  f in i tur ie and radical  auto-
nomy cannot be overcone. The fnf in i te is not fu l ly  t ransparent to the
rest  of  hurnani ty.  Thus we need the Chr ist  event to assure us of  our
proper homecoming in the Inf in i te.

Yet th is is not the whole of  our story.  l ih i le we have isolated the
three stages in the evolut ion of  consciousness (cornpleted through Lhe
Christ  event)  we have fai led to exhibi t  how these staqes related to each
other.  I , lhen these relat ions have heen descr ibed we wi l l  have f in ished
our analysis of  the phenornenology of  consciousness.

The f i rst  1evel  of  consciousness, namely,  animal consciousness r  drops
away when miCdle consciousness is at ta ined. As i t  exists pr ior  to the
qnhie. t - /ohieet diremof ion i f  cannof he infeorater l  info a consciousnessrqv jeeL/ vulsvL \rrL! , i ,Yerv

which depenr js on this dirempt ion. However '  an atavist ic menory of  th is
i<ient i ty condi t ion is retained by middle consciousness and i t  remains a
tempat ion and threat.  This feel ing of  "or iq inal  uni ty"  remains in the
backqround of  middle consciousness.

Middle consciouness l ives wi th in the subject /object  d i rempt ion. I^ I i th
the energence of  th is dirempt ion cones the exper ience of  the wor ld as a
closed total i ty which stands over against  the f in i te knower.  The niddle
consciousness f inds i tsel f  f i r rn ly placed within th is total i ty which is
cornpr ised of  both matter and history.  For Schleiermacher '  the
r l isc ip l ines of  Ethics and Physics help the middle consciousness to
or ient  i tsel f  wi th in the wor ld structure.  Hertneneut ics serves to open-
out previous histor ical  hor izons. These hor izons represent the cul tural
deposi ts of  the communit ies of  in id<l le consciousness. Thus herrneneut ics
is used by rniddle consciousness to place i tsel f  wi th in the hor izons of
history.

Yet middle consciousness cannot renain content wi th a mere interact ion
wi. th a mater ia l  and histor ical  wor ld.  Soon i t  f inds that a l ight  breaks
through the wor l r i  which speaks of  something which renains uncondi t ioned
by the intent ional  acts of  rn iddfe consciousness. This l iqht  is  that
s ide of  the rnf in i te which is turned toward middle consciousness.

With the energence of  the l iqht  of  the Inf in i te comes the emergence of
hiqher consciousness. The tvto must emerge together.  In their  t r t in-
f lowering l ies the f inal  stage in the evolut ion of  sel f -consciousness
through t i rne.  The Inf in i te is present to the subject  through piety.
This recept ive piety shows the sheer dependency of  h igher consciousness.
I tence higher consciousness is actual ly dependent consciousness. I t  is  a
nirror upon which the Inf in i te shines.

Yet wi th the energence of  the Inf in i te wi th in hiqher consciousness we do
not wi tness the death of  mir id le consciousness. I t  is  preserved. Hiqher
consciousness cannot exist  wi thout middle consciousness. The rnf in i te
needs the arena of  n i r ld le consciousness in order to become histor ical ly
;AE[a1. uiddle consciousness preserves the wor ld-relat ionsTi ! - -Ei?f- tEE
necessary subject /object  d i rempt ion.

Higher consciousness is thus brought into reciprocal  re lat ionship wi th
middle consciousness. Nei ther can cancel  out  the other.  Working
together they serve to concret ize the scope of  the Inf in i te wi th in
history.  Middle consciousness needs higher consciousness in order to
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achieve uni ty.  Hiqher consciousness needs middle consciousness in order
to have a f in i te tp lacer in which to shine for the comnunity of  p iety.

Thus the f inal  stage in the evolut ion of  sel f -consciousness is one in
which higher and rniddle consciousness co-condi t ion each other.  The
sheer dependence of  h igher consciousness grounds the reciproci ty between
freedon and dependence in niddle consciousness. Rel ig ious consciousness
must exist  rd i th in th is bi-polar i ty.  Thus rel igous consciousness has as
i ts intent ional  objects both the wor ld (as matter and history) and the
Inf in i te. With his analysis of  the -  re l iq ious consciousness
Schleiennacher br ings his phenomenol-ogy to complet ion.

DIVISION Tt lO: THE GENERAL ONITOLOGY

The f i rst ,  and perhaps most important,  statenent of  Schleiermacherrs
ontoloqy is to be founr l  in the Speeches. Within the body of  the text
the secbnd speech, ent i t led,  Th€!-Tetr iE- of  Rel ig ion,  assJrnes pr ior i ty.
our task wi l l  consist  of  analyzfnq TETs E6xt--87ff i -Three direct ions.  In
the f i rst  we wi l l  examine the not. ion of  the Inf in i te.  In the second we
wi l l  exarnine the not ion of  the wor ld.  Final ly,  in the th i rd,  we wi l l
examine the understanding of  the Inf in i te, /wor ld relat ionship(s).  In
order to complete th is th i rd stage vre wi l l  by necessi ty concern our-
selves wi th his not- ions of  the Chr ist  and the Spir i t .  By doing so i t  is
to be hoped that his general  ontoloqy \ . / i11 have ernerged in i ts fuI l
scope and structure.

Schleiernacher uses a number of  terms to denote that non-object ive
real i ty which rel ig ion cal1s Go<i.  Chief  arnong these terms are:  the
A11, the FIhoIe,  the IJniverse, and f-he Inf in i te.  we can assume that
these terrns al l  have an equivalent meaning.

The Inf in i te is seen as beinq dist inct  f rom the world.  Thus whi le
Schleiermacher l ike nany of  h is generat ion,  shows the i rnpress of  Spinoza
he does not feel  at  home with his pantheism. Pantheisn nakes the clain
that "whatever is,  in whatever way i t  is ,  is  God".  There can remain no
real i ty beyond the sum total  of  ent i t ies and events.  Hence for
pantheisrn the wor ld is the Inf in i te.  But Schleiermacher takes pains to
dist inguish the Inf in-Tte f rorn the sum total  of  beings and events.

The dist inct ion which he preserves is expressed by the di f ference bet-
r , teen the terns' in"  and "as' .  I f  the Inf in i te is seen "as" the wor ld we
have pantheism. I f  the Inf in i te is seen as being nani fest  r inn the
world we have panentheisn.  The panentheisn would assert  that ,  " \ thatever
is '  in whatever way i t  is ,  is  to be found in the fnf in i te."  From this
assert ion i t  does not fo l low that the InTlni te is exhausted by the
total i ty of  beings i i6d events.  Concerning this Schleierrnacher states:

"The contenplat ion of  the pious is the inr-rner l iate consciousness of  the
universal  existence of  a l l  f in i f -e th ingsr in anr l  through the Inf in i te,
and of  a l l  tenporal .  th inqs in and throuqh EFe Fl ternal .  Rel ig ion is to
seek this and f ind i t  in af f  that  l ives and rnoves, in al l  qrowth and
change, in a1l  doing anr l -suf fer ing.  I t  is  to have l i fe-and to know l i fe
in immeal- i3^te feel ing,  only as such an existence in the Inf in i te and
Eternal .  t t  rU

Thus we can see that pantheism is rejected. The Inf in i te is somehow
removed from the f in i te.  By being so removed i t  can act  through the
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f in i te as i ts I 'whence".  Hence a weak form of dual ism is maintaine<l .
Yet the point  is  a subt le one. The Inf in i te rnust not be seen as a
real i ty which sonehow swoops-down into the f in i te f rorn a sphere outside
of i t .  r t  is  in fact  int i rnately bound-up with the vror l r l  as a protean
and fecund ground. This act ive presence ensures the enr ichment
( fu l f i l1ment)  of  real i ty.  Thus any dual isn found in th is ear ly text  is
condi t ioned by an equal ly strong sense of  ident i ty.

This modif icat ion ( f rom the side of  ident i ty)  prevents Schleiermacher
from opt ing for  orthodox theism. Theism wouLd assert  that  the Inf in i te
is qual i tat ively dist inct  f rorn the f in i te (Barth) and as such cannot be
part  of  an ident i ty bond. Schleiermacher thus steers a precar ious path

between tvro extremes. He avoids a Spinozist ic ident i ty phi losophy whi le
also avoiding a Kant ian dual ism. He di f fers f ron Kant by insist ing
that the Inf in i te is phenornenal ly present to f in i te subject iv i ty.  And
i ts presence is not a mere idea of  Reason but a fu l ly  act ive power

Iwhence).

Yet the rnf in i te,  even though present to the f in i te subject ,  is  not
sornething which is direct ly known. Schleiernacher thus retains a
Kant ian <iual ism between the real i ty as i t  is  in i tsel f  and that real i ty
as is known to the f in i te se1f.  we postulate the existence of  God whi le
yet fa iJ. ing to know i t .  Concerning this dual isrn Niebuhr states:

"cod is the t ranscendent uni ty of  being and knowing that al l  th inkinq
presupposes, but can never grasp in idea or in judgment.  God is the

transcendent uni ty,  present in consciousness through fai th or

conscience, that  a l l  ethical  act ion depends upon but can never represent
or actual ize.  God is the impulse, in a word,  of  human act iv i ty,  whom we

as thinking and desir ing beings rnust postulate but cannot reach.nrr

The Inf in i te is thus postulated as both the source (whence) and goal  of

uni ty.  This postulat ion involves Schleiermacher in a Kant ian type

tranicendent argument,  narnely,  an argument which proceeds from a given

to a necessary but unknown ground. This enabl ing,  qround for human uni ty

is the postulaLed Inf in i ty.  Thus, l ike Kantr 'schfeiermacher insists
that the Inf in i te- in- i tsel f  is  unknowable.  What is known is i ts pre-

sence to the f in i te subject .  Hence we can speak oF-the phenomenal mode

of the Inf in i te. .  Yet schfeiermacher is un-Kant ian when he insists on

the rar l ical  immance of  the rnf in i te in history and the wor ld.  The

Inf in i te is noE-onTy immanent-  but  i t  fur ther serves to bind-together
human selves.  A11 in<l iv idual  exper iences as wel l  are qiven uni ty by the

immanence of  the Inf in i te.  Concerning this Sykes states:

" In the content of  manrs ar, /areness of  God is necqssar i ly  involved the

Lrnderstanr l ing t -hat he t rn i f ies for  us aI l  our arnbivalent relat ionships
with th ings anr l  people.  He gives purpose to our l i fe in the sense in

which we can understand i t  as contake into ourselves whatever we
perceive,  \ {hoever we meet,  and whatever happens to usr as perfect ly

harrnonious rv i th our own beinqs. God is himsetf  th is pr inciple of  har-

mony and uni ty.  He is wai t inq,  i 'nmanentt  to p9 rel iq ious means to be

open to l l im and to perceive Hirn al l  about one." tz

white the Inf in i r_e has no trai ts (other than " love")  i t  does have.spe-

ci f iable funct ions rv i th in the l i fe of  f in i t -e subject iv i ty.  As the
grounr l  (whence) of  real i ty i t .  provides the rrni ty which is manifest  in
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both the wor ld and in human subjects.  The Inf in i te is ever act ive in

ensur ing th is uni ty.  For schleiernacher i t  is  far  more than the sum

total  o- f  ent i t ies anr l  events.  I t  is  the non-f in i te Thus we can say

i t tu l  t f t "  Inf in i te is a non-f in i te power which is responsible for  uni ty '

Yetr .vedonotseetheagentbehindthisuni fy ingpolver.Fromthe
effects we postulate an agent.  Any at tempt to seize.  the Inf in i te con-

ceptuaffV r iemains anthroiomorphic (a general  pr inciple of  Piet ist ic

agnot ic ism).

But we are noL lef t  wi th a colr l  and total ly hidden other.  The Inf in i te

speats to the subject  through love ancl  grace. . I ts.  aqe.ncy is fe l t  wi th in

c6nsciousness. Further,  i ts  agency is fe l t  wi th in the bi-polar struc-

ture of  the worLd. What then is "wor ld" for  Schleiermacher?

The world is both a fe l t  uni ty anci  mult ip l ic i ty.  Hence the i^ror ld is

unLike the Inf in i te which remains a uni ty beyond mult ip l ic i ty.  By

rnul t ip l ic i ty r^re mean " indiv i r luated" and "condi t ioner l" .  The uni tary

""pu" l  
of  th is con6i t ionecl  mult ip l ic i ty is made possible by the

fn?ini te which acts as Logos. This uni tary aspect insures the constancy

of the wor l r l rs dynamics and structure.  I^ l i thout the power of  the

Inf in i te the wor ld woul i l  cease to be a cosmos and fal l  into chaos. Thus

the world is an ordered cosnos.

yet th is order,  th is uni ty,  is  not stat ic.  The world is the batt le-

qr"r .J 
" f  

two' forces, nlmelyr.  act iv i ty and passiv i ty.  These forces

6xist  in a bi_po1ar antaqonism. Nei ther can exist  a1one. For

Schleiermacher these forces are real  in themselves. Theyiareanot Ideas

of Reason but actr ive presences. The wortd i tsel f  i .s  fu l ly  spat ia l  and

temporal .  Kantrs t ranlcen6ental  r ler ivat ion of  space and t i rne is f i rmly

reiLcte<l .  Schleiermacher thus s ides with the pre-Kant ian Real ist  t radi-

t ion.  Concerninq this Ueber\"reg states:

ospace anr l  t ime are v iewerl  by schleiermacher as forms of  the existence

of ' th ings thenselves and not merely of  our apprehension of  th ings.  In

l ike ma"nne. Schleiermacher conce, les to the categor ies val id i ty for

th ingsthenselves. . . .Thep] 'ural i ty.ofco-exist ingobjectsandofsuc-
cessive processes in natuie and mind const i tutes a uni ty which is not

inventer l  bv the rninr l ,  but  has t rue real i ty,  and includes object  and

subject .  "13

Thus whi le schleiermacher af f i rms t-he phenotnenal /nournenal  d ist inct ion in

deal inq wi th the Inf in i te he rejects i t  when deal ing I , i i th the wor ld.

i ; i ;  p1u.""  h in mi<1-way between Kant,  who af f i r rned. the <l ist inct ion

throughout,  an<l  Hegel  wht rejected the value of  th is dist inct ion in any

rea1m.

The vror ld,  for  schleiermacher,  is  thus a knowable and f in i te real i ty.

I ts real  structures can be isolated and naned. Physics has the respon-

" i [ i i i iv  
of  or<1er ing,  v ia nathematics,  these events into a conceptual

who1e. Ethics t tas i i re task of  understanding both cul ture and history '

sot f r  efrysics and Ethics str ive to grasp their  mater ia l  as a whole and as

a total i ty.  As such these discipl ines enconpass the wor1d. Thus the

world is knowabfe in a way that the Inf in i te is not.  As such i t  is  the

object  of  science in i ts var ious forms.

Thus \^/e can now assert  that  the wor ld,  for  schleiernacher,  is  a knowable

wtrote wnich exists as a mult ip l ic i ty through the twin forces of  passi-
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vi ty and act iv i ty.  Act iv i ty and passiv i ty co-conr l i t ion al l  beings and

events.

we have deal t  in t r r rn wi th the Inf in i te anc the wor ld.  At  th is point  we

must raise the crucial  and di f f icul t  quest ion as to their  inter-

-relat ionship(s).  In order to understand this inter-relat ionship(s) we

must stur ly the nature of  the agency of  the Inf in i te and the nature of

the medialor.  This wi l l  requ-T?6--E 6r ief  study of  the not ion of  the

middiEl---  WEen this nir l r l le has ernerged we wi l l  have brought our study of

856-!6nera1 ontology to a c lose.

The Inf in i te,  as the uni ty beyond mult ip l ic i ty,  is  the agent through

which binding takes p1ace. This agency is a condi t ioning which is fe l t

in al l  beings and events.  In the ! IL leL{t le"" ,  added later to the body

of the speeJhes Schleiermacher makeFtEE-TdlT6i inq statement:

' ,we do not feel  0urselves dependent on the whole insofar as i t  is  an

aggregate of  mutual ly condi t ioned parts of  which we ourselves are one,

b; t  o i fy insofar as underneath th is coherence there is a uni ty con-

di t ioninq al l  th ings and condi t ioning our relat ions to the other parts

of  the Wirole.  Only on this condi t ion can the single th ing be'  as i t  is

here put,  an exhibi t ion of  the Inf in i te,  Qeing so comprehended that i ts

opposi t ion to aI1 else ent i re ly vanishes."r{

Of special  concern here is the last  sentence. Schleiermacher rnakes the

staternent that  the inr l iv i r lual  th ing,  and by inpl icat ion the wor ld,  is  a
ninher of  the Tnf in i te.  As a c ipher (and here we think of  Jaspers) i t

polnts toward that which condi t ions i t .  But to point  is  actual ly to

telong-with that  to i {ard $/hich one points.  Hence the thing'  qua f in i te '

belonis-wi th the Inf in i te.  Ciphers belong to their  ground. This ground

is th-e condi t ioning ground. Hence the wor ld i tseLf '  as a rnul t ip l ic i ty

of  th ings,  belongs-wit t r  the Inf in i te which condi t ions i t .  The world is

the "whi therr  which emerges from the pr imal nwhence".  Yet the Inf in i te

is not only the fe l t  whence of  the wortd but i ts constant condi t ioning

ground. The rnf in i ters agency is not a mere past event (creat ion) but

in eternal  act ion which operates in the wor ld through the t \ r in forces of

passiv i ty an<l  act iv i ty.  The relat ionship between condi t ioner l  (whi ther)

ina condi t ioner (whence) is maintained by the c ipher funct ion of  th ings.

By point ing towar<1 the condiEioiTng-!-round the thing preserves the l ink

* i t t t  i t "  source. A cipher is that  which is empty and that which points.

Thus we can say that the th ing, qua cipher,  empt ies i tsel f  into the

Inf in i te in the act  of  point ing toward i t .  wi th th is kenosis of  th ings

we see Schleiermacherts impl ic i t  Neo-Platonisn.  the f roE[7[- Is an eman-

t ion f rorn the pr imal whence. Rel ig ious consciousness funct ions to

reverse the direct ion of  ernanat ion and return the !whi therr  back to i ts
nlvhence tt .

Yet not only th ings point  to the whence. Persons can stand in a c ipher

relat ionship as we11. This is made possible by the above ment ioned

rel ig ious cbnsciousness. Rel ig ious consciousness preserves the l inkage

between the Inf in i te and the wor l r l  of  mult ip l ic i ty.  Yet i t  cannot do so

in isolat ion.  Only in a conmunity of  p iety wi l l  consciousness becorne

ful ly rel ig ious.  This comnunity produces a bond of  empathy between the

indiv iaual  and the fel t  whence. Concerninq this Schleiermacher states:

"your Ego, being mult ip l ied and more clear ly out l ined, is in al l  i ts

smat lesf  and swif test  changes immortal ized in the manifestat ions of



human nature.  As soon as th is is seen, you can love yourselves wi th a
pure and blameless love. Humil i ty '  that  never forsakes you, has i ts
counterpart  in the feel ing that the whole of  humanity l ives and works in
you. Every contr i t ion is sweetened to joyful  sel f -suf f ic iency.  This is
the complet ion of  re l ig ion on this s ide.  I t  works i ts way back to the
heart ,  and there f inds the Inf in i te.  The nan in whon this is accomp-
l ishecl ,  is  no rnore in need of  a mediator for  any so.rJ of  intui t ion of
hurnani ty.  Rather he is himsel f  a mediator for  many.tr15

With the concrete intui t ion of  the Inf in i te the indiv idual  enters into
the role of  the me<1iator.  The mediator is that  person who feels the
pu11 of  the condi t ioning ground (his whence).  By feel ing th is pu1l ,
th is draf t  (Heidegqer) ,  he is able to stand into the c ipher ro1e. To
mediate is to be a c ipher which points in two direct ions.  In one r l i re-
ct ion the c ipher points toward the condiEi6ning qround whi le in the
in al l  Lreings and events.  In the Explanat ions.  added later to the body
of the Speeches Schleiermacher--- t - iFEE---TEe fol lowing statenent:
other dire6Ei6Fl iT points to the cornmunity of  f in i te subjects.  For the
ear ly Schleierrnacher any indiv idual  can serve as a mediator for  the com-
munTEy of  personsT- 9or the later Schleiermacher (af ter
1800) Chr ist ,  because of  h is perfect  Co<i-E66EEiousnessr becomes the sole
rnediator.  Yet in both th6-- ;aEI i r  and late svstems a mediator is
necessary.

The mediator helps to hold the bond betr^reen the Inf in i te and the wor ld
(f in i te)  in p1ace. He represents the center of  th is relat ionship.
Hence he has an ontological  ro le to play.

As noted, the role of  mediat ion becomes local ized in the later wr i t ings.
Jesus as the Chr ist  serves as the soul  d iv ine/wor ld l ink.  He is aided,
however,  by the ever act ive Spir i t .  The Spir i t  works through the com-
munity of  p iety as the fecundat ing c;rounr l  of  ernpathy.  Spir i t  makes com-
munity possible.  Tt  mediates among the pious. As such i t  holds then
into a belonging through history.

Yet i f  the Inf in i te is understood to be undiv ided and uncondi t ioned,
from whence comes the Tr in i ty? How do Christ  and the Spir i t  enter into
history in order to serve as l inks to the Inf in i te? And f ina1ly,  what
is their  ro le in the Inf in i te/wor ld relat ionship?

The Spir i t  and the Chr ist  emerge frorn the nexus where the Inf in i te meets
f in i te sel f -consciousness. This nexus is the f iery point  of  contai t
between the thto dimensions. The f i rst  d imension is the uni f ied tnf in i t -e
whereas the second dimension is f in i te sel f -consciousness in search of
uni ty.  The nexus of  the two dirnensions produces the Tr in i ty.  - -Eow 

is
fh ic nn<ci l - ' lat

Schleiernacher insists that  monism is super ior  to polytheisrn.  Hence his
understan<1 ing of  the Tr in i ty must exclude any trai ts found in
polytheisrn.  I t  does so by concentrat ing on the nexus between man anr i
God. From the perview of  th is nexus cod is not Hirnsel f  three but is
three only for  f in i te sel f -consciousness. God is spl interer l  into Son
and Spir i t  by the detel :n inat ions of  f in i te nind. This spl inter ing is
the resul t  of  the subjectrs inabi l i ty  to en-vis ion the Inf in i te in
i tsel f .  Yet th is fa i lure becomes a t r iurnph in that  wi th th is spt in-
ter ing the Inf in i te can nor/ t r  assume a human shape within history.



sense, Jesus
the mediator.
consc iousness
consciousness

Christ  and the Spir i t  enter into history at  a speci f ic  moment.  Chr ist
becomes the redeemer in and through Jesus the histor ical  being. In a

negates himsel f  in order to assume the ontological  ro le of
From the moment of the flowering oF-Ei-]6?Fect God-

the rnf in i te/wor lc l  l ink is establ  ished. I { is  God-
is the ontoloqical  bond beteteen the t \ , to dimensions. This

bond is unique ancl  h istor ical .

Yet the bond needs to be nurtured. The Spir i t
order to keep the bond act ive in the community
enshr ine th is bond withi i -T66 concrete church.
that the Inf in i ters l ight  wi l l  never dim. The
I ight  by the Spir i t ts agency. Hence the Spir i t
spir i t  is  a mediator of  a di f ferent order.

can be seen as the
history.  we can say
Spir i t  is  His agency

This br ings us to our last  quest ion,  namely,  the role of  the rnediator(s)
in br inging the two dimensions together.

The nediator stands in the middle.  This much is obvious. Yet what does

i t  mean to be in the middle? Tt means that one gathers- into-belonging

that vrhich is separate.  This gather ing is only possible at  the nexus.

The nexus is the cross-point  where the two dimensions meet.  The

Inf in i te and the \ . tor ld i t  condi t ions are held together by the mediator
who stands at  the nexus. From the nexus f lowers the bond of  belonging.

Thus the middle is the rplacer where belonging is enshr ined.

With the discovery of  the nexus Schleiermacher could br ing his qeneral

ontology to complet ion.  He had isolated the sLi l l / f iery point  where the

fnf in i ie and the wor ld are brought into belonqing. As he rnatured in his

thinking he ref lected more r teeply into the nature of  the rnediator and

the nex-us.  Erom his ear ly Romant ic panentheisn he rnovecl  to a fu1ly

Christocentr ic v iew. By seeing the Chr ist  as the soul  rnediator he moved

beyond a Spinoz ist ic i< lent i ty phi losophy. His ontology is thus

Chi ist ian rather than Romant ic beause he placed his greatest  concern on

the merl iator at  the nexus. Bur ied r leep within the nexus he found chr ist

and His aqent spir i t .  With th is discovery he completed his v is ion.

Now that we have deal t  in turn wi th his phenomenology of  consciousness
ancl  h is general  ontology we are in a posi t ion to f ind the internal  l inks

that holal  them toqether.  we wi l l  do th is by wi tnessing how the staqes

of sel f -consciousness co-emerge with their  at tendant ontotheological

f  rarnes. I^ fhen this co-emerqence has been exhibi ted we wi l l -  have deepene<l

our understanding of  Schleiermacherrs system.

DIVISION THREEs THE INTERNAL RELATIONS BETWEEN THE PHENOMENOLOGY OF

CONSCIOUSNESS AND THE GENERAL OI\ ]TOIOGY

In the f i rst  <l iv is ion we isolate<l  three stages in the evolut ion of  sel f -

consciousness. Whi le doing so we made references to the co-emergent

ontotheological  f rames which corresponded to these stages. Our task in

this f inal  sect ion is to nake this co-emergence expl ic i t .

enters into history in
of  p iety.  I t  serves to

In doing so i t  ensures
I iqht  is  kept open as

too is a nediator.  Yet
Christ  st i l l  retains

pr ior i ty in the rnf in i te, /wor1r1 1ink.  The Spir i t
agency of  Chr istrs perfect  God-consciousness within
that the Chr ist  was a speci f ic  event in t ime whereas
through t ime.

-  36-



The f i rst  stage in the evolut ion of  the sel f  is  that  of  animal sel f -
consciousness. We character ized this stage as being l i t t le rnore than
the r locat ionr of  sensat ion.  Inr leed, i t  rnakes l i t t le sense to speak of

a sel f  at  a l l .  we can only speak of  the total i ty which exists before
the subject /object  d i rernpt ion.  In th is wor ld there is no onlooker and
no looked-upon (no noesis or noema).  We onJ-y ht i tness the dirn and mute
drana of  the play of  sensat ions.  There is no sense in which we can
speak of  an ordered cosmos. What we do have is phenomenal chaos. Yet
this chaos is not seen as chaos as there is no one to see i t .

Animal sel f -consciousness exists in a state of  pure immediacy.  As such
there can be no world.  World only emerges when the subject /object
dirempt ion takes p1ace. I { i th th is dirempt ion anirnal  sel f -consci-ousness
is lef t  behind (except a rnemory).  Thus we cannot descr ibe what the
world of  th is lowest consciousness might be l ike.  For animal sel f -
consciousness no ontology is even possible.  Yet in sayinq this we have
made a contr ibut ion to knowledge. Animal consciousness has no world
( intent ional  hor izon).  To understand this is to grasp the dark matr ix
out of  which higher consciousness must emerge. We can see animal sel f -
consciousness as the "whence" of  middle and higher sel f -consciousness.

Middre consciousness emerges with the subjectr /obiect  spl i t '  Frorn th is

spl i t  emerges both an ontology and a theology. The ontology concerns
i tsel f  wi th the structure and dynamics of  the wor ld of  mult ip l ic i ty.
For mi<lr l le consciousness uni ty is only sensed as f ron afar.  The abiding
real i ty is that  of  f ragmentat ion and the str i fe of  twin forces.

The world that  energes for rniddle consciousness is a wor ld of  d iscrete
and knowable beings ancl  forces.  The relat ionship which micldle
consciousness has with th is wor ld is no longer one of  imnediacy.  The

world is the mult ip l ic i ty which stands over against  i t .  As such i t  is
al ien an<l  remote.  I t  consists of  ontological ly real  beings/events which
stand within a stable space-t i rne gr id.

The theology which anirnates middle consciousness (sensible sel f -

consciousness and here we are reading between the l inesr is that  of
polytheism. Polytheism asserts that  numEE6[F-div ine beinqs and po\, ters

exist ,  no one of  which is pr i rnary.  For middle consciousness there is no
uni ty behind these beings and powers.  Whatever uni ty is sensed is st i l - l
far  of f  and only emerges with higher sel f -consciousness.

Polytheisn represents an advance over fet ishism which remains t ied to
speci f ic  locales and events (r i tual  or  cul t ic) .  I t  is  possible '

a l though this c la i rn vrould take us far  beyond the textr  that  fet ishisn
represents the type of  mute ident i ty bond ( immediacy) found in aninal
sel f -consciousness. In any event poJ.ytheisn represents a l iberat ion
from the conf ines of  speci f ic  1oca1es. Concerning the nature of
polytheisrn Schleierrnacher states :

" Indeed, the main reason why people remain at  th is leveI is that  the
sense of  total i ty has not yet  developed.. . .Polytheism proper is present

only when the local-  references qui te disappear.  and the gods'
spir i tual ly def ined, forrn an organized and coherent plural i ty '  which,
i f  not  exhibi te-d- as a total i tyr  is  nevertheless presuppose<l and str iven
after as such. "  
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Thus the theology proper to middle consciousness is one l th ich posi ts

many non- local izer l  qo<ls.  As stated above, the ontology anirnat ing th is

level  of  consciousness is one which posi ts a wor ld-mult ip l ic i ty.  Uni ty

is senser l  behind both the wor ld anal  the rnany qods. Yet th is uni ty has

as yet fa i lecl  to ernerge. I ts ernergence is only possible when middle

consciousness is l inked to higher consciousness.

Higher consciousness is character ized as that consciousness which is

op6n to the Inf in i te.  I t  becomes so open through the. feel ing of  p iety

r i r icn i tsel f  rests upon sheer dependence. Chr ist ,  in the later wr i -

t ings,  represents perfect  <lependence and as such is pure hi-qher

"on6. iousnes".  
Whether Chr ist  can exist  wi thout also beinq a middle

consciousness has been much debated (cf .  Scott) .  This wi l l  not  be our

concern.  what we are concerned lv i th is the ontology and theology proper

to higher consciousness.

Midr i le consciousness saw the world as a mult ip l  ic i ty.  Higher

consciousness sees i t  as a total i ty.  This total i ty is made possible by

the Inf in i te.  Hence we can Say that higher consciousness is concerned

with the Inf in i te.  The ontology proper to higher consciousness is thus

one which preserves the Inf in i te as Inf in i te '  namely,  as un-condi t ioned

by f in i te t ra i ts.  This ontology is a negat ive ontology in that  i t

r l fuse" to speci fy the rwhatr  of  the Inf in i te.  I t  l^ t i l1 speci fy the
rhowr of  the-Inf i ; i te 's agency. But in doing so i t  never ta lks of  the

agent i tsel f .

The theology proper to higher consciousnesss is Monotheism. As stated

above Monotheism is nei ther pantheism nor theism. I t  represents a

subt le forrn of  panentheisn.  This Monotheist ic understanding of  the

Inf in i te emerges when the sense of  uni ty ani l  total i ty emerges fron

behind the many gods of  polytheism. concerning this energence

Schleiermacher states :

' rThe more, then, any single one of  these Beings is related to the whole

system of thern,  and this system, in turn,  to the whole of  existence as

i i  appears in consciousness, the more def in i te ly is the dependence of

"u"ty ih ing 
f in i te,  not  indeed on a Highest one, but on this highest

totai i ty,  expressed in the rel ig ious sel f -consciousness. But in th is

state o? rel , ig ious fa i th there cannot fa i l  to be here and there at  least

a present imenl of  One Supreme Being behind the plural i ty of  h igher

eei-ngst and then Polytheism_is already beginning to disappearr  and the

way to Monotheism is oPen."r /

wi th the fu l1 emergence of  Monotheism we r ' / i tness the complet ion of  the

evolut ion of  sel f -consciousness in t i rne.  F 'or  Schleiermacher the

highest form of Monotheism is,  of  course, chr ist iani ty.  In the ear ly

wri t ings he was content to speak of  re l ig ion per se.  In the later wr i -

t inqs -posi t ive Chr ist iani ty preempts the f ie ld.  Yet hiqher conscious-

nesi  mist  retain i ts bond vr i th middle consciouness. only Chr ist  can

remain purely dependent upon the Inf in i te.  For persons other than the

Christ  miaafe consciousnes! nust renain.  Thus at  the f inal  stage of  our

journey we witness the bond bet\^reen higher and midd-1e consciousness.

ihe or i to logy of  th is bonded consciousness conbines that of  both part-

ners.  The world is both a mult ip l ic i ty and a uni f ied total i ty.  The

theology of  th is bonded consciousness is that  on only one of  the part-

ners,  - iameIy,  h igher consciousness. PoLytheism is Ief t  behind and



l " l
, t

.

Monotheism assumes i ts place. Thus at the end
arr ive at  a consciousness which involves both
the Inf inite and the worl-d. Yet the center
remains the ever fe l t  and ever hidden Inf in i te.

of our long journey we
unity ant i  rnul t ip l ic i tyr

of  th is consciousness
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